Metaphysics as praxis : Rereading Dōgen's Metaphysics through Deleuzian pragmatism and Pratītyasamutpāda by Hiramoto, S.
 
Cover Page 
 
 
 
 
 
 
 
 
The handle http://hdl.handle.net/1887/50876 holds various files of this Leiden University 
dissertation 
 
Author: Hiramoto, S. 
Title: Metaphysics as praxis : Rereading Dōgen's Metaphysics through Deleuzian 
pragmatism and Pratītyasamutpāda 
Issue Date: 2017-06-14 
Propositions belonging to the PhD dissertation:
Metaphysics as Praxis: Rereading Dōgen’s Metaphysics through
Deleuzian Pragmatism and Pratītyasamutpāda
by Shinichi Hiramoto
1) Dōgen’s understanding of Buddha-nature does not designate an ontological 
‘essence,’ hence it does not impede with pratītyasamutpāda.
2) Dōgen’s concept of Dharma-positions and Momentary-passage does not designate 
time as monadic singularities or as a reversible substratum. Therefore, Dōgen’s 
understanding of temporality does not impede with pratītyasamutpāda.
3) Buddhist ‘metaphysics’ is not representing some ‘Truth,’ but is pragmatic for the 
sake of enhancing technologies of self-care. In short Dōgen’s metaphysics is praxis.
4) The Critical Buddhist understanding of ‘ontology’ and ‘metaphysics’ fundamentally 
presupposes the theory of correspondence. This latently limits their understanding 
of how Buddhist practice creatively integrates grand myths of metaphysical 
realities and entities into technologies of the self.
5) Dōgen’s ontology and metaphysics constitute an absolute immanence.
6) Deleuzian ‘transcendental empiricism’ is non-contrary to the practice centred 
manner in which (Tibetan) Buddhism advises its practitioners to sense in minute 
detail, every aspect of their experience of reality/consciousness and to analyze its 
constituent causal nature.
7) The understanding of how ‘emptiness’ is utilized in Buddhist meditational practice 
can construct a new perspective in understanding Spinoza’s concept of the idea of 
God as the ultimate origin of ideas as a concrete technology of the self. 
8) Both ancient Greek and Buddhist technologies of the self cannot be adequately 
understood nor practiced with the presupposition that rationality is in opposition to
spiritual techniques such as meditation.
9) The Kyoto school, despite their use of Buddhist vocabulary and concepts, is a 
reiteration of German idealism and/or Heideggerian philosophy culturally 
appropriated to a Japanese setting. Therefore, it has very little, if not nothing to do 
with authentically practiced Buddhism as founded in pratītyasamutpāda.
10) Traditional Perennialist stances are problematic due to their limitation in an 
Orientalist, reductionist and representational paradigm. A new, purely practical 
Perennialist philosophy can be constructed freed from representation, by 
reconsidering Perennialist topics through the stance of transcendental empiricism. 
11) The empiricist conversion and a turn towards pragmatism can help the ‘post-
colonial’ debate to overcome its limitation within the relativism of ‘post-modern’ 
perspectives, and its obsession with the politics of guilt and victim-hood, in order to 
construct a firm ground for ethics.
12) Scientific materialism needs to be fundamentally reconsidered in order to overcome
the erroneous presupposition that scientific positivism and spiritual traditions are 
oppositional to each other.  
13) A cross-disciplinary study between neuroscience, neurochemistry, Buddhist 
metaphysics and technologies of the self may deepen our understanding of the 
functioning of consciousness and how to integrate such exceptional experiences as 
near death experiences and out of body experiences as techniques to better our 
quality of life.
14) If biologist Dr. Rupert Sheldrake’s claim for a ‘morphogenetic field’ is considered a 
verisimilitude, then the materialist presupposition of consciousness as originating 
solely in the brain must be reconsidered, opening way to a conception of 
consciousness akin to that of the Buddhist worldview.
(“Mind, Memory, and the Archetype Morphic Resonance and the Collective 
Unconscious,” Psychological Perspectives Vol.16 No.1 (1987): 9-25.)
15) If plants are observed to partake in communication with human consciousness 
through the production of entheogenic chemicals, this will challenge the materialist
prejudice that only animals ‘own’ consciousness and that it is isolated in the 
individual brain, opening way to a worldview in which consciousness is seen as 
extending to other aspects of reality.
